The Book of Acts

Lesson 23
Acts 9:31-
Acts 9:31  Then the churches throughout all Judea, Galilee, and Samaria had peace and were edified. And walking in the fear of the Lord and in the comfort of the Holy Spirit, they were multiplied.

G1577 ἐκκλησία  ekklēsia  ek-klay-see'-ah
From a compound of G1537 and a derivative of G2564; a calling out, that is, (concretely) a popular meeting, especially a religious congregation (Jewish synagogue, or Christian community of members on earth or saints in heaven or both): - assembly, church.
Matthew 16:18  And I also say to you that you are Peter, and on this rock I will build My church, and the gates of Hades shall not prevail against it.
(
This is the first time we read about other churches.  When the evangelists scattered, they weren’t just preaching, they were forming local congregations of believers.
(
K.P. Yohannan who started Gospel for Asia used to be a missionary that travelled from village to village sharing the gospel… (pg 27…)
“…Although I did not know it, my pastor friend turned in his resignation the same day. The deacons invited me to come back the next week and the next. God gave us a supernatural love for these people, and they loved us back. Late that month the church board invited me to become the pastor, at the age of 23. When Gisela and I accepted the call, I instantly found myself carrying a burden for these people 24 hours a day. More than once, I shamefacedly remembered how I had despised pastors and their problems back in India. Now that I was patching up relationships, healing wounded spirits and holding a group together, I started to see things in a wholly different light. Some of the problems God’s people face are the same worldwide, so I preached against sin and for holy living. Other problems, such as divorce (an epidemic in the West but almost unheard of in India when I first came to this country), I was completely unprepared to handle. Although my weight had increased to 106 pounds, I still nearly collapsed when I attempted to baptize a 250-pound convert at one of our regular water baptisms. People came to Christ continually, making ours a growing, soul-winning church with a hectic round of meetings that went six nights a week. The days passed quickly into months. When I wasn’t in classes, I was with my people giving myself to them with the same abandonment that characterized my village preaching in North India. We learned to visit in homes, call on the sick in hospitals, marry and bury. Gisela and I were involved in the lives of our people day and night. Because we had several Native American tribal groups represented in the congregation, as well as “anglos,” we soon found we were ministering to several different cultures simultaneously. The “staying power” and disciple-making were what my ministry in North India had lacked. I saw why I had failed in Punjab. Holding evangelistic crusades and bringing people to Christ are not enough: Someone has to stay behind and nurture the new believers into maturity. For the first time I began to understand the goal of all mission work: the “perfecting” of the saints into sanctified, committed disciples of Christ. Jesus commanded us to go to all the nations, baptizing them and teaching them to obey all the things He had revealed. The Gospel-team ministry I had led in India was going, but we weren’t staying to do the teaching. The church—a group of believers—is God’s ordained place for the discipleship process to take place. God’s Plan A for the redemption of the world is the Church, and He has no Plan B. As I shepherded a local congregation, the Lord revealed to me that the same qualities are needed in native missionary evangelists, the men and women who could reach the hidden peoples of Asia. In my imagination I saw these same discipleship concepts being implanted in India and throughout Asia. Like the early Methodist circuit riders who planted churches on the American frontier, I could see our evangelists adding church planting to their evangelistic efforts. But even as the concept captured me, I realized it would take a host of God’s people to accomplish this task.” 
(
KP didn’t discover something new but found the path of the early church.  


Jesus said “I will build My church” and that involves local congregations.

(
Large cities possibly had one “church” that met in different places 

Romans 16:3-5  Greet Priscilla and Aquila, my fellow workers in Christ Jesus,  (4)  who risked their own necks for my life, to whom not only I give thanks, but also all the churches of the Gentiles.  (5)  Likewise greet the church that is in their house. Greet my beloved Epaenetus, who is the firstfruits of Achaia to Christ.

Rom 16:14-15  

“Salute Asyncritus, etc. — These have been thought to be the names of ten less notable Christians than those already named. But this will hardly be supposed if it be observed that they are divided into two pairs of five each, and that after the first of these pairs it is added, “and the brethren which are with them,” while after the second pair we have the words, “and all the saints which are with them.” This perhaps hardly means that each of the five in both pairs had “a church at his house,” else probably this would have been more expressly said. But at least it would seem to indicate that they were each a center of some few Christians who met at his house - it may be for further instruction, for prayer, for missionary purposes, or for some other Christian objects. These little peeps into the rudimental forms which Christian fellowship first took in the great cities, though too indistinct for more than conjecture, are singularly interesting. Our apostle would seem to have been kept minutely informed as to the state of the church at Rome, both as to its membership and its varied activities, probably by Priscilla and Aquila. (Jamieson, Fausset & Brown)”

1 Corinthians 16:19  The churches of Asia greet you. Aquila and Priscilla greet you heartily in the Lord, with the church that is in their house.

Colossians 4:15  Greet the brethren who are in Laodicea, and Nymphas and the church that is in his house.

Philemon 1:2  to the beloved Apphia, Archippus our fellow soldier, and to the church in your house:

(
Jerusalem had multiple synagogues.  The early church would not think it strange to have multiple congregations in a large city but that is much different than what we see today. 
(
The apostles didn’t have to send multiple letters to each “individual” congregation but to “the church of…” knowing that they were connected.  

(
We’ve inherited the messy denominationalism, fagmentationalism, individualism, church shopaholism, territorialism, competitivism, consumerism, rebellionism… it’s like the book of Judges “everyone did what was right in their own eyes.”
(
Like the quote from JFB earlier, we can catch a glimpse of the early church and we may not have the full picture but whatever it was it’s not Roman Catholicism and its not what we see today either. 

(
Here’s a basic list of things we do know… (not exhaustive by any means)

(
There’s one body and Jesus is the head of the church

(
Manifested in individual congregations


(
That have a simple leadership structure


(
For the purpose of oversight


(
These congregations are 


(
Places of worship


(
Places of ministry


(
Places of education


(
Places of fellowship


(
Places of discipleship


(
Places that have to deal with trouble within and without


(
There is proper conduct

(
Like many other doctrines and concepts in the Bible, there is very little didactic teaching on the subject.  We deduce our understanding on anecdotal narratives, descriptions, etc.
di•dac•tic  –adjective 

1.
intended for instruction; instructive: didactic poetry. 

2.
inclined to teach or lecture others too much: a boring, didactic speaker. 

3.
teaching or intending to teach a moral lesson. 

4.
didactics, (used with a singular verb ) the art or science of teaching. 

Acts 19:32  Some therefore cried one thing and some another, for the assembly was confused, and most of them did not know why they had come together.

Acts 19:39  But if you have any other inquiry to make, it shall be determined in the lawful assembly.

Acts 19:41  And when he had said these things, he dismissed the assembly.

Acts 20:28  Therefore take heed to yourselves and to all the flock, among which the Holy Spirit has made you overseers, to shepherd the church of God which He purchased with His own blood.

1 Timothy 3:15  but if I am delayed, I write so that you may know how you ought to conduct yourself in the house of God, which is the church of the living God, the pillar and ground of the truth.

Ephesians 5:23-24  For the husband is head of the wife, as also Christ is head of the church; and He is the Savior of the body.  (24)  Therefore, just as the church is subject to Christ, so let the wives be to their own husbands in everything.

Colossians 1:18  And He is the head of the body, the church, who is the beginning, the firstborn from the dead, that in all things He may have the preeminence.

1 Peter 5:1-4  The elders who are among you I exhort, I who am a fellow elder and a witness of the sufferings of Christ, and also a partaker of the glory that will be revealed:  (2)  Shepherd the flock of God which is among you, serving as overseers, not by compulsion but willingly, not for dishonest gain but eagerly;  (3)  nor as being lords over those entrusted to you, but being examples to the flock;  (4)  and when the Chief Shepherd appears, you will receive the crown of glory that does not fade away.

Philip Schaff 
As the Christian Church rests historically on the Jewish Church, so Christian worship and the congregational organization rest on that of the synagogue, and cannot be well understood without it.
The synagogue was and is still an institution of immense conservative power. It was the local centre of the religious and social life of the Jews, as the temple of Jerusalem was the centre of their national life. It was a school as well as a church, and the nursery and guardian of all that is peculiar in this peculiar people. It dates probably from the age of the captivity and of Ezra. It was fully organized at the time of Christ and the apostles, and used by them as a basis of their public instruction. It survived the temple, and continues to this day unaltered in its essential features, the chief nursery and protection of the Jewish nationality and religion.
The term “synagogue” (like our word church) signifies first the congregation, then also the building where the congregation meet for public worship.644 Every town, however small, had a synagogue, or at least a place of prayer in a private house or in the open air (usually near a river or the sea-shore, on account of the ceremonial washings). Ten men were sufficient to constitute a religious assembly. “Moses from generations of old hath in every city them that preach him, being read in the synagogues every Sabbath.”645 To erect a synagogue was considered a work of piety and public usefulness.646 In large cities, as Alexandria and Rome, there were many; in Jerusalem, about four hundred for the various sects and the Hellenists from different countries.
1. The building was a plain, rectangular ball of no peculiar style of architecture, and in its inner arrangement somewhat resembling the Tabernacle and the Temple. It had benches, the higher ones (“the uppermost seats”) for the elders and richer members,648 a reading-desk or pulpit, and a wooden ark or closet for the sacred rolls (called “Copheret” or Mercy Seat, also “Aaron”). The last corresponded to the Holy of Holies in the Tabernacle and the Temple. A sacred light was kept burning as a symbol of the divine law, in imitation of the light in the Temple, but there is no mention made of it in the Talmud. Other lamps were brought in by devout worshippers at the beginning of the Sabbath (Friday evening). Alms-boxes were provided near the door, as in the Temple, one for the

poor in Jerusalem, another for local charities. Paul imitated the example by

collecting alms for the poor Christians in Jerusalem. There was no artistic (except vegetable) ornamentation; for the second commandment strictly forbids all images of the Deity as idolatrous. In this, as in many other respects, the Mohammedan mosque, with its severe iconoclastic simplicity, is a second edition of the synagogue. The building was erected on the most elevated spot of the neighborhood, and no house was allowed to overtop it. In the absence of a commanding site, a tall pole from the roof rendered it conspicuous.
2. Organization.—Every synagogue had a president,650 a number of elders

(Zekenim) equal in rank,651 a reader and interpreter,652 one or more envoys

or clerks, called “messengers” (Sheliach),653 and a sexton or beadle (Chazzan) for the humbler mechanical services.654 There were also deacons (Gabae zedaka) for the collection of alms in money and produce. Ten or more wealthy men at leisure, called Batlanim, represented the congregation at every service. Each synagogue formed an independent republic, but kept up a regular correspondence with other synagogues. It was also a civil and religious court, and had power to excommunicate and to scourge offenders.
3. Worship.—It was simple, but rather long, and embraced three elements,

devotional, didactic, and ritualistic. It included prayer, song, reading, and

exposition of the Scripture, the rite of circumcision, and ceremonial washings. The bloody sacrifices were confined to the temple and ceased with its destruction; they were fulfilled in the eternal sacrifice on the cross. The prayers and songs were chiefly taken from the Psalter, which may be called the first liturgy and hymn book. The opening prayer was called the Shema or Keriath Shema, and consisted of two introductory benedictions, the reading of the Ten Commandments (afterward abandoned) and several sections of the Pentateuch, namely, Deut. 6:4–9; 11:13–21; Num. 15:37–41. Then followed the eighteen

prayers and benedictions (Berachoth). This is one of them: “Bestow peace,

happiness, blessing, grace, mercy, and compassion upon us and upon the

whole of Israel, thy people. Our Father, bless us all unitedly with the light of thy countenance, for in the light of thy countenance didst thou give to us, O Lord our God, the law of life, lovingkindness, justice, blessing, compassion, life, and peace. May it please thee to bless thy people lsrael at all times, and in every moment, with peace. Blessed art thou, O Lord, who blessest thy people Israel with peace.” These benedictions are traced in the Mishna to the one hundred and twenty elders of the Great Synagogue. They were no doubt of gradual growth, some dating from the Maccabean struggles, some from the Roman ascendancy. The prayers were offered by a reader, and the congregation responded “Amen.” This custom passed into the Christian church.
The didactic and homiletical part of worship was based on the Hebrew

Scriptures. A lesson from the Law (called parasha),657 and one from the Prophets (haphthara) were read in the original,658 and followed by a paraphrase or commentary and homily (midrash) in the vernacular Aramaic or Greek. A benediction and the “Amen” of the people closed the service. As there was no proper priesthood outside of Jerusalem, any Jew of age might get up to read the lessons, offer prayer, and address the congregation. Jesus and the apostles availed themselves of this democratic privilege to preach the gospel, as the fulfilment of the law and the prophets. The strong didactic element which distinguished this service from all heathen forms of worship, had the effect of familiarizing the Jews of all grades, even down to the servant-girls, with their religion, and raising them far above the heathen. At the same time it attracted proselytes who longed for a purer and more spiritual worship. The days of public service were the Sabbath, Monday, and Thursday; the hours of prayer the third (9 A.M.), the sixth (noon), and the ninth (3 P.M.). 

The sexes were divided by a low wall or screen, the men on the one side, the women on the other, as they are still in the East (and in some parts of Europe). The people stood during prayer with their faces turned to Jerusalem.
52. CHRISTIAN WORSHIP.

Christian worship, or cultus, is the public adoration of God in the name of Christ; the celebration of the communion of believers as a congregation with their heavenly Head, for the glory of the Lord, and for the promotion and enjoyment of spiritual life. While it aims primarily at the devotion and edification of the church itself, it has at the same time a missionary character, and attracts the outside world. This was the case on the Day of Pentecost when Christian worship in its distinctive character first appeared. As our Lord himself in his youth and manhood worshipped in the synagogue and the temple, so did his early disciples as long as they were tolerated. Even Paul preached Christ in the synagogues of Damascus,Cyprus, Antioch in Pisidia, Amphipolis, Beraeea, Athens, Corinth, Ephesus. He “reasoned with the Jews every sabbath in the synagogues” which furnished him a pulpit and an audience. The Jewish Christians, at least in Palestine, conformed as closely as possible to the venerable forms of the cultus of their fathers, which in truth were divinely ordained, and were an expressive type of the Christian worship. So far as we know, they scrupulously observed the Sabbath, the annual Jewish feasts, the hours of daily prayer, and the whole Mosaic ritual, and celebrated, in addition to these, the Christian Sunday, the death and the resurrection of the Lord, and the holy Supper. But this union was

gradually weakened by the stubborn opposition of the Jews, and was at last

entirely broken by the destruction of the temple, except among the Ebionites and Nazarenes.
In the Gentile-Christian congregations founded by Paul, the worship took from the beginning a more independent form. The essential elements of the Old Testament service were transferred, indeed, but divested of their national legal character, and transformed by the spirit of the gospel. Thus the Jewish Sabbath passed into the Christian Sunday; the typical Passover and Pentecost became feasts of the death and resurrection of Christ, and of the outpouring of the Holy Spirit; the bloody sacrifices gave place to the thankful remembrance and appropriation of the one, all-sufficient, and eternal sacrifice of Christ on the cross, and to the personal offering of prayer, intercession, and entire self-consecration to the service of the Redeemer; on the ruins of the temple made without hands arose the never ceasing worship of the omnipresent God in spirit and in truth.661 So early as the close of the apostolic period this more free and spiritual cultus of

Christianity had no doubt become well nigh universal; yet many Jewish elements, especially in the Eastern church, remain to this day.

53. THE SEVERAL PARTS OF WORSHIP.

The several parts of public worship in the time of the apostles were as follows:
1. The PREACHING of the gospel. This appears in the first period mostly in the form of a missionary address to the unconverted; that is, a simple, living presentation of the main facts of the life of Jesus, with practical exhortation to repentance and conversion. Christ crucified and risen was the luminous centre, whence a sanctifying light was shed on all the relations of life. Gushing forth from a full heart, this preaching went to the heart; and springing from an inward life, it kindled life—a new, divine life—in the susceptible hearers. It was revival preaching in the purest sense. Of this primitive Christian testimony several examples from Peter and Paul are preserved in the Acts of the Apostles. The Epistles also may be regarded in the wider sense as sermons, addressed, however, to believers, and designed to nourish the Christian life already planted.
2. The READING of portions of the Old Testament, with practical exposition and application; transferred from the Jewish synagogue into the Christian church. To these were added in due time lessons from the New Testament; that is, from the canonical Gospels and the apostolic Epistles, most of which were addressed to whole congregations and originally intended for public use.664 After the death of the apostles their writings became doubly important to the church, as a substitute for their oral instruction and exhortation, and were much more used in worship than the Old Testament.
3. PRAYER, in its various forms of petition, intercession, and thanksgiving. This descended likewise from Judaism, and in fact belongs essentially even to all heathen religions; but now it began to be offered in childlike confidence to a reconciled Father in the name of Jesus, and for all classes and conditions, even for enemies and persecutors. The first Christians accompanied every important act of their public and private life with this holy rite, and Paul exhorts his readers to “pray without ceasing.” On solemn occasions they joined fasting with prayer, as a help to devotion, though it is nowhere directly enjoined in the New Testament.665 They prayed freely from the heart, as they were moved by the Spirit, according to special needs and circumstances. We have an example in the fourth chapter of Acts. There is no trace of a uniform and exclusive liturgy; it

would be inconsistent with the vitality and liberty of the apostolic churches.

At the same time the frequent use of psalms and short forms of devotion, as the Lord’s Prayer, may be inferred with certainty from the Jewish custom, from the Lord’s direction respecting his model prayer, from the strong sense of fellowship among the first Christians, and finally from the liturgical spirit of the ancient church, which could not have so generally prevailed both in the East and the West without some apostolic and postapostolic precedent. The oldest forms are the eucharistic prayers of the Didache, and the petition for rulers in the first Epistle of Clement, which contrasts most beautifully with the cruel hostility of Nero and Domitian. 

4. The SONG, a form of prayer, in the festive dress of poetry and the elevated language of inspiration, raising the congregation to the highest pitch of devotion, and giving it a part in the heavenly harmonies of the saints. This passed immediately, with the psalms of the Old Testament, those inexhaustible treasures of spiritual experience, edification, and comfort, from the temple and the synagogue into the Christian church. The Lord himself inaugurated psalmody into the new covenant at the institution of the holy Supper,668 and Paul expressly enjoined the singing of “psalms and hymns and spiritual songs,” as a means of social edification. But to this precious inheritance from the past, whose full value was now for the first time understood in the light of the New Testament revelation, the church, in the enthusiasm of her first love, added original, specifically Christian psalms, hymns, doxologies, and benedictions, which afforded the richest material for Sacred poetry and music in succeeding centuries; the

song of the heavenly hosts, for example, at the birth of the Saviour; the

“Nunc dimittis” of Simeon; the “Magnificat” of the Virgin Mary; the “Benedictus” of Zacharias; the thanksgiving of Peter after his miraculous deliverance; the speaking with tongues in the apostolic churches, which, whether song or prayer, was always in the elevated language of enthusiasm; the fragments of hymns scattered through the Epistles; and the lyrical and liturgical passages, the doxologies and antiphonies of the Apocalypse.
5. CONFESSION OF FAITH. All the above-mentioned acts of worship are also acts of faith. The first express confession of faith is the testimony of Peter, that Jesus was the Christ, the Son of the living God. The next is the trinitarian baptismal formula. Out of this gradually grew the so-called Apostles’ Creed, which is also trinitarian in structure, but gives the confession of Christ the central and largest place. Though not traceable in its present shape above the fourth century, and found in the second and third in different longer or shorter forms, it is in substance altogether apostolic, and exhibits an incomparable summary of the leading facts in the revelation of the triune God from the creation of the world to the resurrection of the body; and that in a form intelligible to all, and admirably

suited for public worship and catechetical use. We shall return to it more fully in the second period.
6. Finally, the administration of the SACRAMENTS, or sacred rites instituted by Christ, by which, under appropriate symbols and visible signs, spiritual gifts and invisible grace are represented, sealed, and applied to the worthy participators.

The two sacraments of Baptism and the Lord’s Supper, the antitypes of circumcision and the passover under the Old Testament, were instituted by

Christ as efficacious signs, pledges, and means of the grace of the new covenant. They are related to each other as regeneration and sanctification, or as the beginning and the growth of the Christian life. The other religious rites mentioned in the New Testament, as confirmation and ordination, cannot be ranked in dignity with the sacraments, as they are not commanded by Christ.

56. SACRED PLACES.

Although, as the omnipresent Spirit, God may be worshipped in all places of the universe, which is his temple,684 yet our finite, sensuous nature, and the need of united devotion, require special localities or sanctuaries consecrated to his worship. The first Christians, after the example of the Lord, frequented the temple at Jerusalem and the synagogues, so long as their relation to the Mosaic economy allowed. But besides this, they assembled also from the first in private houses, especially for the communion and the love feast. The church itself was founded, on the day of Pentecost, in the upper room of an humble dwelling.

The prominent members and first converts, as Mary, the mother of John Mark in Jerusalem, Cornelius in Caesarea, Lydia in Philippi, Jason in Thessalonica, Justus in Corinth, Priscilla in Ephesus, Philemon in Colosse, gladly opened their houses for social worship. In larger cities, as in Rome, the Christian community divided itself into several such assemblies at private houses, which, however, are always addressed in the epistles as a unit.
That the Christians in the apostolic age erected special houses of worship is out of the question, even on account of their persecution by Jews and Gentiles, to say nothing of their general poverty; and the transition of a whole synagogue to the new faith was no doubt very rare. As the Saviour of the world was born in a stable, and ascended to heaven from a mountain, so his apostles and their successors down to the third century, preached in the streets, the markets, on mountains, in ships, sepulchres, eaves, and deserts, and in the homes of their converts. But how many thousands of costly churches and chapels have since been built and are constantly being built in all parts of the world to the honor of the crucified Redeemer, who in the days of his humiliation had no place of his own to rest his head!
2. The LORD’S DAY took the place of the Jewish Sabbath as the weekly day of public worship. The substance remained, the form was changed. The institution of a periodical weekly day of rest for the body and the soul is rooted in our physical  and moral nature, and is as old as man, dating, like marriage, from paradise.687 This is implied in the profound saying of our Lord: “The Sabbath is made for man.”

It is incorporated in the Decalogue, the moral law, which Christ did not come to destroy, but to fulfil, and which cannot be robbed of one commandment without injury to all the rest. At the same time the Jewish Sabbath was hedged around by many national and ceremonial restrictions, which were not intended to be permanent, but were gradually made so prominent as to overshadow its great moral aim, and to make man subservient to the sabbath instead of the sabbath to man. After the exile and in the hands of the Pharisees it became a legal bondage

rather than a privilege and benediction. Christ as the Lord of the Sabbath 
opposed this mechanical ceremonialism and restored the true spirit and 
benevolent aim of the institution.688 When the slavish, superstitious, and 
self-righteous sabbatarianism of the Pharisees crept into the Galatian churches and was made a condition of justification, Paul rebuked it as a relapse into Judaism.
The day was transferred from the seventh to the first day of the week, not on the ground of a particular command, but by the free spirit of the gospel and by the power of certain great facts which he at the foundation of the Christian church. It was on that day that Christ rose from the dead; that he appeared to Mary, the disciples of Emmaus, and the assembled apostles; that he poured out his Spirit and founded the church;690 and that he revealed to his beloved disciple the mysteries of the future. Hence, the first day was already in the apostolic age honorably designated as “the Lord’s Day.” On that day Paul met with the disciples at Troas and preached till midnight. On that day he ordered the Galatian and Corinthian Christians to make, no doubt in connection with divine service, their weekly contributions to charitable objects according to their ability. It appears,

therefore, from the New Testament itself, that Sunday was observed as a day of worship, and in special commemoration of the Resurrection, whereby the work of redemption was finished. 
The universal and uncontradicted Sunday observance in the second century can only be explained by the fact that it had its roots in apostolic practice. Such observance is the more to be appreciated as it had no support in civil legislation before the age of Constantine, and must have been connected with many inconveniences, considering the lowly social condition of the majority of Christians and their dependence upon their heathen masters and employers. Sunday thus became, by an easy and natural transformation, the Christian Sabbath or weekly day of rest, at once answering the typical import of the Jewish Sabbath, and itself forming in turn a type of the eternal rest of the people of God in the heavenly Canaan.692 In the gospel dispensation the Sabbath is not a degradation, but an elevation, of the week days to a higher plane, looking to the consecration of all time and all work. It is not a legal ceremonial bondage, but rather a precious gift of grace, a privilege, a holy rest in God in the midst of the unrest of the world, a day of spiritual refreshing in communion with God and in the fellowship of the saints, a foretaste and pledge of the never-ending Sabbath in heaven. 
The due observance of it, in which the churches of England, Scotland, and

America, to their incalculable advantage, excel the churches of the European continent, is a wholesome school of discipline, a means of grace for the people, a safeguard of public morality and religion, a bulwark against infidelity, and a source of immeasurable blessing to the church, the state, and the family. Next to the Church and the Bible, the Lord’s Day is the chief pillar of Christian society. 
Besides the Christian Sunday, the Jewish Christians observed their ancient

Sabbath also, till Jerusalem was destroyed. After that event, the Jewish habit continued only among the Ebionites and Nazarenes. As Sunday was devoted to the commemoration of the Saviour’s resurrection, and observed as a day of thanksgiving and joy, so, at least as early as the second century, if not sooner, Friday came to be observed as a day of repentance, with prayer and fasting, in commemoration of the sufferings and death of Christ.
59. THE CHRISTIAN MINISTRY, AND ITS RELATION TO THE CHRISTIAN COMMUNITY.

Christianity exists not merely as a power or principle in this world, but also in an institutional and organized form which is intended to preserve and protect (not to obstruct) it. Christ established a visible church with apostles, as authorized teachers and rulers, and with two sacred rites, baptism and the holy communion, to be observed to the end of the world. At the same time he laid down no minute arrangements, but only the simple and necessary elements of an organization, wisely leaving the details to be shaped by the growing and changing wants of the church in different ages and countries. In this respect Christianity, as a dispensation of the Spirit, differs widely from the Mosaic theocracy, as a dispensation of the letter. The ministerial office was instituted by the Lord before his ascension, and solemnly inaugurated on the first Christian Pentecost by the outpouring of the Holy Ghost, to be the regular organ of the kingly power of Christ on earth in founding, maintaining, and extending the church. It appears in the New Testament under different names, descriptive of its various functions:—the “ministry of the word,” “of the Spirit,” “of righteousness,”“of reconciliation.” It includes the preaching of the gospel, the administration of the sacraments, and church discipline or the power of the keys, the power to open and shut the gates of the kingdom of heaven, in other words, to declare to the penitent the forgiveness of sins, and to the unworthy excommunication in the name and by the authority of Christ. The ministers of the gospel are, in an eminent sense, servants of God, and, as such, servants of the churches in the noble spirit of self-denying love according to the example of Christ, for the eternal salvation of the souls intrusted to their charge. They are called—not exclusively, but emphatically—the light of the world, the salt of the earth, fellow-workers with God, stewards of the mysteries of God, ambassadors for Christ. And this unspeakable dignity brings with it corresponding responsibility. Even a Paul, contemplating the glory of an office, which is a savor of life unto life to believers and of death unto death to the impenitent, exclaims: “Who is sufficient for these things?” and ascribes all his sufficiency and success to the unmerited grace of God. The internal call to the sacred office and the moral qualification for it must

come from the Holy Spirit,696 and be recognized and ratified by the church 
through her proper organs. The apostles were called, indeed, immediately by Christ to the work of founding the church; but so soon as a community of believers arose, the congregation took an active part also in all religious affairs. The persons thus inwardly and outwardly designated by the voice of Christ and his church, were solemnly set apart and inducted into their ministerial functions by the symbolical act of ordination; that is, by prayer and the laying on of the hands of the apostles or their representatives, conferring or authoritatively confirming and sealing the appropriate spiritual gifts. Yet, high as the sacred office is in its divine origin and import, it was separated by no impassable chasm from the body of believers. The Jewish and later Catholic antithesis of clergy and laity has no place in the apostolic age. The ministers, on the one part, are as sinful and as dependent on redeeming grace as the members of the congregation; and those members, on the other, share equally with the ministers in the blessings of the gospel, enjoy equal freedom of access to the throne of grace, and are called to the same direct communion with Christ, the head of the whole body. The very

mission of the church is, to reconcile all men with God, and make them true followers of Christ. And though this glorious end can be attained only through a long process of history, yet regeneration itself contains the germ and the pledge of the final perfection. The New Testament, looking at the principle of the now life and the high calling of the Christian, styles all believers “brethren,” “saints,” a “spiritual temple,” a “peculiar people,” a “holy and royal priesthood.” It is remarkable, that Peter in particular should present the idea of the priesthood as the destiny of all, and apply the term clerus not to the ministerial order as distinct from the laity, but to the community; thus regarding every Christian congregation as a spiritual tribe of Levi, a peculiar people, holy to the Lord. The temporal organization of the empirical church is to be a means (and not a hindrance, as it often is) for the actualization of the ideal republic of God when all Christians shall be prophets, priests, and kings, and fill all time and all space with his praise.
NOTES.

1. Bishop Lightfoot begins his valuable discussion on the Christian ministry 

(p. 179) with this broad and liberal statement: “The kingdom of Christ, not being a kingdom of this world, is not limited by the restrictions which fetter other societies, political or religious. It is in the fullest sense free, comprehensive, universal. It displays this character, not only in the acceptance of all comers who seek admission, irrespective of race or caste or sex, but also in the instruction and treatment of those who are already its members. It has no sacred days or seasons, no special sanctuaries, because every time and every place alike are holy. Above all it has no sacerdotal system. It interposes no sacrificial tribe or class between God and man, by whose intervention alone God is reconciled and man forgiven. Each individual member holds personal communion with the Divine Head. To Him immediately he is responsible, and from Him directly he obtains

pardon and draws strength.” But he immediately proceeds to qualify this statement, and says that this is simply the ideal view—”a holy season extending the whole year round, a temple confined only by the limits of the habitable world, a priesthood coextensive with the race”—and that the Church of Christ can no more hold together without officers, rules, and institutions than any other society of men. “As appointed days and set places are indispensable to her efficiency,

so also the Church could not fulfil the purposes for which she exists without rulers and teachers, without a ministry of reconciliation, in short, without an order of men who may in some sense be designated a priesthood. In this respect the ethics of Christianity present an analogy to the politics. Here also the ideal conception and the actual realization are incommensurate and in a manner contradictory.”
2. Nearly all denominations appeal for their church polity to the New Testament, with about equal right and equal wrong: the Romanists to the primacy of Peter; the Irvingites to the apostles and prophets and evangelists, and the miraculous gifts; the Episcopalians to the bishops, the angels, and James of Jerusalem; the Presbyterians to the presbyters and their identity with the bishops; the Congregationalists to the independence of the local congregations and the absence of centralization. The most that can be said is, that the apostolic age contains fruitful germs for various ecclesiastical organizations subsequently developed, but none of them can claim divine authority except for the gospel ministry, which is common to all. Dean Stanley asserts that no existing church can find any pattern or platform of its government in the first century, and thus strongly contrasts the apostolic and post-apostolic organizations (l.c.): “It is certain that the officers of the apostolical or of any subsequent church, were not part of the original institution of the Founder of our religion; that of Bishop,

Presbyter, and Deacon; of Metropolitan, Patriarch, and Pope, there is not the shadow of a trace in the four Gospels. It is certain that they arose gradually out of the preexisting institutions either of the Jewish synagogue, or of the Roman empire, or of the Greek municipalities, or under the pressure of local emergencies. It is certain that throughout the first century, and for the first years of the second, that is, through the later chapters of the Acts, the Apostolical Epistles, and the writings of Clement and Hermas. Bishop and Presbyter were convertible terms, and that the body of men so-called were the rulers—so far as any permanent rulers existed—of the early church. It is certain that, as the necessities of the time demanded, first at Jerusalem, then in Asia Minor, the elevation of one Presbyter above the rest by the almost universal law, which even in republics engenders a monarchial element, the word ‘Bishop’ gradually changed its meaning, and by the middle of the second century became restricted to the chief Presbyter of the locality. It is certain that in no instance were the apostles called ‘Bishops’ in any other sense than they were equally called 
‘Presbyters’ and ‘Deacons.’ It is certain that in no instance before the beginning of the third century the title or function of the Pagan or Jewish priesthood is applied to the Christian pastors .... It is as sure that nothing like modern Episcopacy existed before the close of the first century as it is that nothing like modern Presbyterianism existed after the beginning of the second. That which was once the Gordian knot of theologians has at least in this instance been untied, not by the sword of persecution, but by the patient unravelment of scholarships.”
65. The Church and the Kingdom of Christ

Paul defines the church as the body of Jesus Christ.744 He thus represents it as an organic living system of various members, powers, and functions, and at the same time as the abode of Christ and the organ of his redeeming and sanctifying influence upon the world. Christ is, in one view, the ruling head, in another the all-pervading soul, of this body. Christ without the church were a head without a body, a fountain without a stream, a king without subjects, a captain without soldiers, a bridegroom without a bride. The church without Christ were a body without soul or spirit—a lifeless corpse. The church lives only as Christ lives and moves and works in her. At every moment of her existence she is dependent on him, as the body on the soul, or the branches on the vine. But on his part he perpetually bestows upon her his heavenly gifts and supernatural powers, continually reveals himself in her, and uses her as his organ for the spread of his

kingdom and the christianizing of the world, till all principalities and powers shall yield free obedience to him, and adore him as the eternal Prophet, Priest, and King of the regenerate race. This work must be a gradual process of history. The idea of a body, and of all organic life, includes that of development, of expansion and consolidation. And hence the same Paul speaks also of the growth and edification of the body of Christ, “till we all attain unto the unity of the faith, and of the knowledge of the Son of God, unto a full-grown man, unto the measure of the stature of the fulness of Christ.”745
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